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Such sPiritual powers are the tea and rice in the house of the Buddha.
Thc Bud(ﬂnas till now have not ncglcctccl them'. Among thcm, there are
the six sPiritual powers; there is the one spiritua! power; there is no
sPiritual power; there is the supreme sPiritual Powerz.

They have taken the form of “moming b]ows, three thousané; cvening
b]ows, eight hundred.” Though theg were born togethcr with the
Buddha, theg are not known bg the Puddha; though extir\guished

togcthcr with the Buclc”‘xa, thcg do not clcstroy the Budc”'la. ]n

ascending to the heavcns) thcg do so together; in c{csccnéing from the
heavens, theg do so together. Cu]tivating the Practice and getting the
verification, theg do so together. Theg are the same as the 5nowg
Mountains, like trees and rocks.”

T he Puddhas of the past are the disciples of the Buddha Sékgamum'.
Tl’]eg present him with a kasaga; theg present him with a stﬁPa. At this
time, the

Buddha said, T he spiri’cual powers of the Puddhas are inconceivable.”
T]’]is being the case,we know that the present and future are also thus.”

Tl’]e C]ﬂan master Daguei was an ancestor in the thirt9~seventh
generation in direct descent from the Tathégata Sékgamum’; he was the
dharma heir of Baizhang Dazhi. The present PBuddhas and ancestors
who have arisen throughout the ten directions, not the distant progeny
of Daguei, are the distant progeny of ])aguei.5

On one occasion, when Daguci was lging c{own, Yangs}van came to visit
him. Daguci turned and Ia9 Facing the wall.

Yangshan said, “Huiji is the venerable’s clisciple; no need for
aPPcarances.”

Daguci went to get up. As Yangshan was about to leavc, Daguci called
to him, “Huﬁi.”

Yangshan came back. Daguei said, “| etme tell you of my dream.”



Yangshan bent down to listen. Daguei said, “Can you ir\terpret my
dream for me?”

Yangshan brought him a basin of water and a hand towel. Daguei
washed his face. Just as he had finished washing his face and sat down,
Xianggan came in.

Daguci said, “Master Ji and Uus’c did “one surPassing” sPiritual power.
]t wasn’t like the little stuff.”

Xianggan said) «/ hixian was below; | know all about it.”

Daguci said, “You, sir, should try to say somcthing.”

Xianggan went and made a cup of tea.

Daguei Praisecl them, saging, “The sPiritual power and wisdom of these
two masters exceeds that of Sériputra and Maudgalgégana.”é

[f we wish to understand the sPiritua! powers of the house of the
Buddha, we should studg Daguci’s saying. Because it “wasn’t like the
little stuFE” to engage in its study is called Budc”nist studg; not to stucly
it is not called Puddhist s’cudg. [t is the spiritua! power and wisdom
transmitted from heir to heir. We are not to go on to stucﬂg what is
studied 139 such as the treatise masters or the spiritua] powers of the
outsiders and the two vehicles in the land of the Western [Jeavens of
Sindh/

Now, in stu&ging Daguei’s SPiritual powers, though thcg may be

unsurpassed, we have [here] “one surPassing” Perceptior\ [of them).?

)

Beginning with “when he was lging down,” we have “he turned and lag
Facing the wa””; we have “he went to get uP”; we have “he ca”cc{, ‘Master
Ji’”; we have “let me tell you of my c{ream”; we have “he had finished
was]'n'ng his face and sat down”; we have “Yangshan bent down to listen”;
we have “he brough’c a basin of water and a wash cloth.”

Olc such [acts], Daguci says, “Master Ji and Ijust did ‘one surPassing’
sPiritual power.” We should studg these sPiritual powers. T he ancestral
masters who correctlg transmit the Budc”wa Dharma sPeak like this. Do



not fail to say that [Gueishan] was “te”ing his dream and washing his
Facc”; we should be certain that this is (as he says] “one ‘surPassing’
sPiritual Power.” Since he says, “it wasn’t like the little stuff,” it must not
be the same as the small vehic]e, a small measure, a small view. [t must not
be the same as the “ten holg and three wise.” Theg all learn the small
spiritua] powers and onlg acquire small stature; thcy do not reach the
great sPiritual powers of the Puddhas and ancestors. | hese are “the
spiritua] powers of a Puddha, “the SPiritual powers begond the
Bué&ha.” T}nose who would learn these sPiritual powers should not be
moved }33 Mara or the outsiders.”

What the Siitra masters and treatise masters have never heard is hard
[for them] to believe even when thcg do hear it. Thc two ve}'licles, the
outsiders, the Siitra masters and treatise masters, and the like, learn the
small sPiritual powers; theg do not learn the great sPiritual powers. The
PBuddhas maintain the great sPiritual powers; they transmit the great
spiritua] powers. These are the spiritual powers of a Buéc”wa. ]F t}wcg
were not “the sPiritua‘ powers of a Buclc”wa,” [Yangs]ﬂan] would not
“bring a basin of water and a hand towel”; there would be no “he turned
and ]ag Facing the wa””; there would be no “after he had finished washing
his face and sat down.”

(overed Bg the power of these great sPiritua! powers, there are also the
small spiritual powers. Thc great spiritua] powers take in the small
sPiritual powers; the small spiritua! powers do not know the great
sPiritual powers. Bg “small sPiritual powers,” we mean “a hair follicle
swa”owing the vast ocean, a mustard seed containing Sumeru.” Or
“emitting water from the upper bodg, emitting fire from the lower boclg,”
and the like'°. Further, the five powers or SIX powers are all small sPiritual
powers. T hese types have never expcricnceé “the sPiritual powers of a
Buddha” even in their dreams.'

To say that the five powers or siX powers are small sPiritual powers is [to

say ’chat] the five powers and six powers are defiled }35 Practice and



verification; theg are cut off in time and Place. While we have them in life,
thcg do not appear after the boclg. Thcg belong to the self and not to
others. Though theg may appear in this land, theg do not appear in
other lands. Though theg may appear when we do not show them, theg

fail to appear when it is time to show them.'”

T hese great sPiritual powers are not like this. T he teachir\g, Practice,
and verification of the Puddhas are cqua”g brought to realization in the
spiritual powers. Theg are not realized only in the vicinity of the
Buc{c{has; theg are also realized “begoncl the Bucldhas.” T}we manner of
converting [beings] of “the Puddha of the sPiritual powers” is trulg
inconceivable. ]’c appears before he has a boclg; its appearance has
nothing to do with the threejuncturas. ]F it were not for “the sPiritua!
powers of a Bucldha,” there would never be the Productior\ of the
thought, the Practicc, the bodhi or the nirvana of the buddhas."’

Thc ocean of this inexhaustible dharma realm, constant and unchanging,
is all “the sPiritual powers of a Puddha. Jtis not or\lg that “a hair follicle
swallows the vast ocean”: a hair follicle maintains the vast ocean, a hair
follicle expresses the vast ocean, a hair follicle vomits the vast ocean, a
hair follicle emplogs the vast ocean. When the entire dharma realm has
been swallowed into and vomited forth bg one hair Fo”icle, we are not to
learn t}'nat) since the one entire dharma realm has become like this) there
must be no more dharma realm. <A mustard seed containing Sumeru” is
the same: a mustard seed vomiting Sumeru and a mustard seed
cxPrcssing the dharma realm are also “the ocean of the inexhaustible
treasurg.”w
When a hair follicle vomits forth the vast ocean or a mustard seed vomits
forth the vast ocean, thcg vomit it forth in a singlc moment; thcg vomit it
forth in ten thousand kalPas. Since the ten thousand kalpas and the
sir\gle moment have both been vomited forth from the hair follicle and the

mustard seed, how are the hair follicle and mustard seed themselves



obtained? Theg have been obtained from the sPiritual powers. Since
this obtaining is itself the spiritual powers, this isjust the sPiritual powers
giving rise to the sPiritual powers. We should learn that the three worlds
have no other Persistence or Perishing. The PBuddhas clisPort

themselves on]g in these sPiritual Powers.w

Tl’]e lagman Fang Yur\ was an extraorc{inarg person of the ancestral
seat. [ e not on19 studied at the two scats oFJiangxi and Shitou, he met
and encountered many masters of the school Possessed of the way.
Ohnce he said, “T he sPiritua‘ powers and the wondrous functions:
bearing water and carrging firewood.” We should investigate well the
rationale [01C this saging].] ¢

[The term) unsui [in this saging] means to transport water. Doing it
oneself }35 onesehc, another doing it bg another, water is transPor’ced.
This is “the Bu&c”‘xa of sPiritua] Powers.” Alt}vough our knowledge of
them may be at a certain time, the sPiritual powers are the sPiritual
powers. [t is not that, when Peop!e do not know them, their dharma is
éestroged or their dharma is extinguishecl. [ ven though Peop]e do not
know it, the dharma is the dharma as it is. [ ven if we do not know that
bearing water is the sPiritual powers, that the spiritual powers are
bearing water is irreversible.'”

[The term) hansai [in the saging] means to carry Firewooé, as the Sixt}‘x
Ancestor once did. Although we may not recognize “morning blows)
three thousand” as the sPiritual powers, although we may not think of
‘evening f:)lows) eight hundred” as the sPiritual powers, theg are the
realization of the sPiritual powers. Indeed, one who Perceives the
sPiritual powers and wondrous functions of the Puddhas, the
Tathégatas, will inevi’cably attain the way. There]core, the attainment of
the way of all the Budc”‘xas has alwags been accomPIisheé t}nrough these

sPiritual powers.



T]’]is being the case, while the emitting of water [from the boc{g] in the
small vehicle may be a sPiritual power, we should stuég the fact that the
bearing of water is a great sPiritual power. Bearing water and carrying
firewood have never been discarded, nor have People neglec’ced them.
That thcg havc, thermcore) from ancient times to the Prcscnt, been
handed down from this [Pcrson] to that, without ever reverting for a
moment, is the sPiritual powers and wondrous functions. | his is the

great sPiri’cual powers; theg cannot be the same as “the little stuff»'®

* k% k%

Once, when the great master Dongshan \/\/uben was attenclirxg Yur\gan,
Yungan asked }ﬂm,

“\/\/ha’c are MasterJie’s spiritual powers and wondrous functions?”
Dongshanjoinec{ his hancls) stepped forward, and stood.

Yungan asked again, “What about the spiritual powers and wondrous
functions?”

Dongshan Paicl his respects and left.”

Trulg, in this ePisoc{e, there is ‘receiving the words, unécrstanding their
sense” of the sPiritual powers; there is “things exist, box and lid
matching” of the sPiritual powers. We should realize that the sPiritual
powers and wondrous functions must have their children and
granc{chilc{rer\, those who do not revert; theg must have their eminent
ancestors, those who do not advance. Do not Foolish!g think that theg

shou]d i:)e ’c}ne same as thc outsic{crs anc{ two vehic]es.zo

Ohn the way of the Puddha, there are the spiritual transformations and
spiritua] powers of the upper boclg and the lower boég. This entire
world of the ten directions is “the one true body of the sramana.” Thc
[waters of] “the nine mountains and eight oceans,” down to “the ocean of

)

the nature,” the waters of “the ocean of sarvejﬁé,’ are all water emitted



from the upper boclg and lower boclg. Again, theg are the water emitted
from the non-upper boclg, the non-lower body, the non-mid bodg; and so
on, down to the fire emitted [from the bodg, which] is also like this.”'

T]’]is is not onlg [true of] water, fire, wind, and so on: not onlg are
Buééhas emitted from the upper bodg, and Buddhas emitted from the
lower bo&g, and ancestors emitted from the upper body, and ancestors
emitted from the lower bodg, and immeasurable asamkhgega~kalpas
emitted from the upper bodg, and immeasurable asamu'lgcgawkalpas
emitted from the lower boclg, and the ocean of the dharma realm emitted
from the upper boclg, and the ocean of the dharma realm absorbed in the
upper boclg; but also the vomiting out of seven or eight lands of this
world and the swa“owing up of two or three, are also like this.”*

The four elements, the five elements, the six elements, the various
elements, the incalculable elements — all are the sPiri’cual powers emitted
and submcrgccl, the sPiritual powers swallowed and vomited. T}ne
Prescnt great carth and Cmpt}j space, in every clirection) are swallowed
up and vomited forth. Their strength is their being turned }35 the
mustard seed; their s’crcng’ch is their being connected to the hair seed.
Bom togctl‘xer where lmowlcclge does not reach; theg abide where
know!ec{ge does not reach; theg return where lmow]eclge does not reach.
The marks of the transformations of the “sPiritua! powers of the
Buddha,” which surclg have nothing to do with short or long»— how could

we merelg consider them in terms of [their] measurement?’’

* %k k% % %

Long ago, when a seer with the five powers was serving the Budcﬂ*na, the
seer asked, “The

Buééha has six powers; l have five powers. What is that one Power?”
Thc Budéha called the seer, saying, “Seer with the five Powcrs.”

The sage responc{ec{.
Tl’]e Budc{ha said, “That one power, ask me about it>™"



We should stu&g this ePisoc{e very well. How could the seer know that
the

Buddha has six powers? The Puddha has immeasurable sPiritual
powers and wis&om, notjust SiX powers. [ ven if one looks on19 at his six
powers, the six powers cannot be exhausted. How much ]ess) when it
comes to the rest of [the Puddha’s] sPiritual powers, could [he] even

dream oF thcm?zﬁ

Now, let us ask [a few questions]. We should ask, even if the seer may
have seen the old master Sékga, has he seen the Buc{dha or not? ]_:__ven
if he has secen the Bué&ha) has he seen the old master Sékya or not?
We should ask, even if he has seen the old master Sékga, even if he has
seen the Puddha, has he seen the seer with the five powers or not? In
this questioning, [one] should stuclg “using cntanglcmcnts”; [one] should
stuég “entanglements cut off” How much less does [t}‘lC qucstion omc] the
Buddha having SiX powers reach [the level of] “counting the neighbouﬁs

valuab]es”?26

What about the Point of the old master Sékga saying here, < hat one
power, ask me about it"? He does not say the seer has “that one Power”
he does not say the seer lacks it. [ ven if he exPlains the Penetration or
obstruction of “that one Power,” how can the seer Penetrate “that one
Power”? For, though the seer has the five powers, theg are not the five
powers in “the Puddha has six powers.” [ ven if the powers of the seer
get uttcrlg Pcnetratcd in what the powers of the Budc{ha Penctratc, how
could the powers of the secer Penetrate the powers of the Buddha’? H:
the seer could Pcnctrate even one power of the Buclc”'la, bg this
Penctration he should Pcnetratc the buddha.””

When we look at the seer, he has something resembling the powers of
the Budc”ﬂa; when we look at the cleportment of the Buc{c”'xa, it has



some’c]ﬂing resembling the powers of the seer. Though this may be [true
oﬂ the chortment of the Bu&éha, we should realize that [suc}w
c{cportmcnt} is not the sPiritual powers of the Puddha. Since theg do
not penctrate [the Buclc”wa], none of the five powers is the same as
[those oﬂ the buddha.”

What is the use of [his] immec{iatelg asking about “that one Power”? Thc
old master 5él<3a’s Point is that he should be asking about even one
power. He [should be] asking about “that one Power”; he should be
asking about “that one power.”

[" ven one power is not something the sage could reach. T his being the
case, [wher\ we sPeak of] “the sPiritual powers of the Budc”ﬂa” and the
spiritua] powers of othcrsj while the term “sPiritua] Powcrs” may be the

same, the term “sPiritua! powers” is very different.”’

* k% k%

]n regaré to this [we have the 1Co”owing].50

Thc great master [Huizhao of Linji cloister said, “«An ancient has saicl)
Tl’]e Tat]ﬂégata’s Presentation of the bocmg marks is done to accord
with the sentiments of the wor]c”g.

| est PCOP]C Producc nihilistic views, we expcdientlg set up vacuous
names.

We Provisiona”g sPeak of the thirt5~two and the eightg,just empty
sounds.

Having a bodg is not the substance of his en!ightenment; having no
marks is his true form.”’

You say that the Buéc”‘xa has six powers, and that thcy are
inconceivable. All the hcavenlg bcings, transcendent seers, asuras, and
PowerFul sPirits have sPiritual powers. Does this make them Puddhas?
Fo”owers of the way, dor’t be mistaken. Tl‘;c asuras battled with the
Heavc019 King Shakra; defeated in battle) ’cl‘acg led their eightgﬂcour
thousand followers to hide inside a lotus root. Are theg not holg ones?’”



What this mountain monk has mentioned are all karmic powers or
écpenécnt powers; thcg are not like the six powers of the Bu&cﬂha. He
enters the realm of form without being deluded bg form, enters the realm
of sound without being deluded bg sound, enters the realm of smell
without bcing deluded bg smcll, enters the realm of taste without being
deluded ]:)3 taste, enters the realm of touch without bcing deluded bg
touch, enters the realm of dharma without being deluded bg dharma.”
Ther@corc, when he realizes that the six tgpes — Form, soun&) smc“,
taste, touch, and dharma — are all emptg marks, theg cannot bind this
person of the way who depends on nothing.

Tl’]ough his is the defiled qualitg of the five aggregates, it is yet the
spiritua] power of wa”dng the carth.

]:o”owers of the way, the true Budclha is without form; the true dharma
is without marks. You arejust making models and making patterns on top
of P}'lantom transformations. [ ven suPPosing you get somcthing
t}nroug}w your sccking, it will all be fox SPirits. None of it is the true

Buddha, it is the view of the outsiders. ”*

This bcing the case, the six spiritual powers of the Budéhas are not
somet]ﬂing that could be reached bg, not something that could be
reckoned Bg, any of the heaven!g beings or demonic sPirits, or bg the two
vehicles and the like. T he six powers of the way of the Buddha have
been singlg transmitted onlg bg the clisciples of the Puddha on the way
of the Buclc”wa; theg are not something transmitted }35 others. The SiX
powers of the Bud&ha are singlg transmitted on the way of the Budcﬂ‘:a;
those that do not unic]uclg transmit them cannot be cxPcctcé to know
them.

We should stu&g that those who have not singly transmitted the six
powers of the Buclc”wa are not PCOPIC of the way of the buddha.”’

* k% k%



Tl’]e C]’]an master Baizhang Dazhi said, “The eyes, ears, nose, and
tongue are cach without the stain of craving for all the dharmas, whether
being or non~being — this is called “keeping the Four~Phrase verse”; it is
also called “the four fruits.” T he “six entrances” without traces are also
called “the six sPiritual Powcrs.” To be unobstructed 139 all the dharmas)
whether bcing or nonbcingj and not to rcly on the unécrstanéing—— this is
called “sPiritual Power.” Not to guarcl this sPiritua! power — this is called
“no sPiritual power.” Such is the bodhisattva of no sPiritual powers,
whose foot Prints cannot be found. He is a human begond the Bu&dha,
the most inconceivable human. (Helis “the heaven!g being of the self ¢
The sPiritual powers transmitted here bg Buddha after Buddha and
ancestor after ancestor are like this. T!"IC sPiritua] powers of the
Buddhas are “the human begonc} the Puddha,” the most inconceivable
human,” “the heavenlg being of the sehc,” “the bodhisattva of no sPiritua‘
Powcrs,” “the unclerstancling not relging,” “the sPiritual powers not
guarding t}'nis,” “all the dharmas not being obstructed.”””

T here are now in the way of the Puddha the six sPiri’cual powers. The
PBuddhas have transmitted and kePt them for a long time. Not a singlc
Buééha has failed to transmit and kecp them. Those who do not
transmit and keep them are not Puddhas.

Tl’]ose sixX sPiritua‘ powers clarhcg, “without traces,” “the six entrances.”
To say, “without traces,” [means what] an ancient has saié, “T}we SIX
types of sPiritual functions are empty and not empty. T he one circle of
light, with neither inside nor outside.” “Neither inside nor outside” must
be “without traces.” thn, “without traces,” we Practicc, studg, and
vcrhcg, we do not move “the six entrances.” To say, “we do not move,”
means, the one who moves deserves thirtg blows.”

This bcing the case, we should s’cuclg the six sPiritua] powers in this way.
T hose who are not Icgitimate heirs of the house of the Buddha — which
of them has even heard of this Princip!e? Thegjust mistake c]']asir\g

about outside for the observances of coming home. [Turther, while “the



four fruits” may be utensils on the way of the Puddha, there is no
Tripitaka [master] who has Correctlg transmitted them. How could those
who “count sancl,” the tgpes who “stumble o1c1c,” get these fruits? T}we
types who “get a little and consider it enough” — their investigations have
not mastered it; it is [something to which) only Buddha after Buddha
accede.”’

“The four fruits” are “to receive and hold the Four~P]'1rase verse.” <] o
receive and hold the Four~Pl1rase verse” means, in regaré to “all &harmas)
whether bcing or nonbcing,” “the eyes, ears, nose, and tongue are cach
without the stain of craving.”

“\/\/ithout the stain of craving” is “undefiled.” To say [theg are)
“undefiled” means thcg are “the oréinary minc{”; theg are “] alwags take
this seriouslg.’ﬁO

Tl’]e correct transmission of the six powers and four fruits in the way of

the Buddha is like this. We should realize that what differs from this is
not the Puddha Dharma. T his bcing the case, the way of the PBuddha

is alwags mastered from the sPiritual powers. Who could doubt that, in
this mastcrg, the smallest droP of water swallows and vomits the vast
oceary the slightest mote of dust takes up and let’s goes of a tall Pcak’?
T]’]is isjust the sPiritua! powers.

Fresented to the assemblg, the sixteenth clag of the eleventh month of
the second year of Ninji (kanato~us}1i> (1241 ], at Kannon Dori Késhé
Hérinji.



